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The proceedings of borne02000 

showcase the range and variety of 

contemporary research on Borneol 

Kalimantan. The social sciences, 

biological, environmental and health 

sciences, literature, history, 

linguistics, economics, management, 

education and tourism are but many 

of the areas included. The writers 

come from Indonesia, Malaysia, 

Singapore and Brunei, nine European 

countries, the Americas, Japan, 

China, and Australasia. Preparing 

this important publication prior to the 

conference means that there is a 

freshness and vitality to the research 

reports that fill these volumes. The 

authors no doubt will welcome 

comments and critiques of their work 

during and subsequent to 

borne02000. Discussion and debate 

is the essence of a research 

conference. It is an occasion when the 

many and varied contributions of 

scholars are available and are also 

amenable to re-thinking and 

reconsideration. Later some of these 

research papers will be published in 

a more mature form, in monographs 

and international journals. 

Last year the Borneo Research 

Council invited Universiti Malaysia 

Sarawak [UNIMAS], together with 

the Sarawak Development Institute 

[SOl], to organize the Sixth Biennial 

Borneo Research Conference. Some 

ten years earlier the first Borneo 

Research Conference had been held 

in Kuching, hosted by the Tun Jugah 

Foundation. So the cycle has come 

full circle with the convening of the 

borne02000 Conference in Kuching. 

Preface 

Previous biennial conferences were 

held in Kota Kinabalu [1992]. 

Pontianak [1994], Brunei [1996] and 

Palangka Raya [1998]. 

In order to improve the quality of 

discussion at the Conference, a 

decision was made that all papers to 

be presented at borneo20oo would be 

available in the conference 

proceedings, and those proceedings 

would be published and given to all 

participants upon arrival at the 

conference. This decision allows 

presenters to focus upon the salient 

points of their research, and for all 

participants to have more opportunity 

to discuss and debate, rather than just 

listen to oral presentations. As 

conference organizer, may I thank 

every one of the paper writers for 

their sterling effort, amidst the many 

other demands of academic and 

professional life. 

The papers cover a broad range of 

disciplinary areas, and many 

straddle several academic disciplines. 

The papers have been organized 

along broad themes, to accord with 

the forty panels convened for the 

Borneo Research Conference. Within 

these volumes, there are two 

categories of papers. There are those 

papers that have been subject to 

review by an anonymous referee of 

international standing, and those that 

have been accepted without going 

through the review process. The 

refereed papers have been identified 

as such in the table of contents. All 

papers included were edited for style, 

and minor spelling and grammatical 

changes were made. Time constraints 

to have the volumes printed and 

available by the opening of the 

conference meant that the papers 

could not be returned to the authors 

for final checking. I apologize if in 

the process of editing we have 

inadvertently altered meaning. As 

conference convenor and editor of the 

proceedings, I take responsibility for 

all errors both of omission and of 

commission. 

Credit must go to the superb team 

who have worked day and often at 

night to produce these volumes of 

conference proceedings. Elizabeth 

Etta, Roshima Abdullah and 

Rosalind Wong have been steadily 

working to process the conference 

papers from Febrnary onward. Since 

the start of June we have greatly 

benefited from the editorial expertise 

of Donna Tan, Dawn Delo, Matthew 

Arnold, Ann Armstrong, Otto 

Stein mayer and Rosmiyati Hasni. 

Each member of this team has 

approached the work so positively, 

and worked long and hard to achieve 

the desired result. 

On behalf of UNIMAS and sm, we 

trust that the research presented in 

these volumes is of interest and 

importance to all whose professional 

work gives them a particular interest 

in the island of Borneo/Kalimantan. 

Professor Michael Leigh 

Director 

Institute for East Asian Studies 

UNIMAS 

June 2000 
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THE VALUE OF ETHNIC LABELS IN RELATION TO 
ETHNIC IDENTITY IN SABAH: THE CASE OF THE KADAZANDUSUNS 

Jeannet Stephen 

Pusat Penataran I1mu dan Bahasa 


Universiti Malaysia Sabah 


Abstract 

The lllany ethnic communities in Sabah have, for ages, maintained their cultures a.vw..:o"uIO their mother 

tongues. Retaining this ethnicity and ethnic identity well through two centuries require a strong 

commitment. connection, and self understanding of their ethnicity or otherwise they would not last this 

long. The Kadazandusuns have recently been widely termed or labelled as the KadazandusunMurut 

(KOM). This paper wants to point out that the change of ethnic labels in the case of the Kadazandusun 

is a worrying and confusing practice with social and psychological effects on the ethnic identity of the 

Kadazandusun. This paper also hopes to show that each culture and ethnic community in Borneo is as 

unique as the other and that by regrouping some under one ethnic label is liable to create further 

confusion in the future generatIOns of that "regrouped" ethnic communities. 

The Nomenclature Background of the Kadazandusnhs l 

A recent front-page headline of a major daily English newspaper in Sabah said in 

bold, "GOOD FOR KDMS,,2. For someone who may not have followed the progress 

of nomenclature surrounding the Kadazandusun community, the acronym 'KDM' 

poses a problem. The terminology 'KadazandusunMurut' has been used repeatedly 

since late last year and often in printed media it is shortened to the alphabets K, D, 

and M signifying the three ethnic communities mentioned in the terminology. 

Lasimbang and Miller (1990)3 acknowledge the importance of labels or terms to the 

people of Sabah and most especially to the Kadazandusun community. The whole 

issue of ethnic label is important to the Kadazandusun community because of the 



value that it has in representing "... self-perception, ... inclusion and exclusion, 

...power and prestige"(p.l). In the olden days of Sabah or North Borneo, the many 

ethnic communities were known by their tribal names4 such as Gonsomon, Momogun, 

Tobilung, Tangara, Tatana and others. Evans (1923) stated th:J.t at that time in ~rorth 

Borneo there were two sets of ethnic communities: the Muslim ethnic community 

who referred to themselves as 'Sarna', and the non-Muslim ethnic communities who 
'Dusun 

referred to themselves by using their tribal names). Earlier research dealing with the 

Evenwnomenclature of ethnic labelling for the ethnic communities of Sabah gave various 

still umdefinitions and explanations on the ethnic labels. In fact, Prentice (1970)6 described 

there 'Wnomenclature as being "the major problem confronting research-workers in Borneo." 

From a:The arrival of the Brunei Sultanate dominating North Borneo gave rise to labels such 

generic,as 'Bajau' and 'Dusun' to the two early ethnic communities in North Borneo. 'Bajau' 

as a Kmeans 'living far from each other' or in Malay "berjauh" for the fishermen etlmic 

commucommunity who are Muslim in religion. Walton and Moody (1984) cited Evans 

Kadaza(19,52) to state that the term 'Bajau' or 'Bajaw' as it is spelled in the Philippines said 


that it was an exonym7 originally applied by the Brunei Malaysg to the Sarna (1990) 


'Kadaz~community. The tern1 'Dusun' in the Malay language means orchard and brings the 

sides"(Iconnotation of rural (Lebar, 1972 in Banker and Banker, 1984). Eversince the Brunei 

KadazaSultanate period and continuing to when the British Chartered Company came to 

the 19:North Borneo in the 1880's, the term 'Dusun' continued to be used. Appell and 

"PriburHarrison (1968)9 stated that the term 'Dusun' was used by Malay and English 

voyagers as an exonym to refer to the local people of North Borneo. ethnic labels 

'Kadaz;themselves. Dunn (1981) defines 'Dusun' as: 

SOCIO-y:" ... Lit. 'orchard', horticulturist. ... commonly used in northern Borneo to refer 


to a congeries of separate, named groups speaking closely related languages 
 signifi( 

but differing with respect to social and cultural usage. The term 'Kadazan', 
been n 

2 




originally restricted to the Dusun of Penampang and Papar, is rapidly 

achieving the status of a generic term for all Dusun speakers. Some Dusun feel 

the term 'Dusun' to be derogatory, and prefer 'Kadazan' for the whole race. 

Others argue that 'Kadazan' refers only to the people of Pen am pang, and prefer 

to use 'Dusun' ...."(p.29). 

'Dusun' or 'Kadazan'? 

Even with the many academic articles written on the Kadazandusun community it was 

still unspecified which one is which: 'Dusun' or 'Kadazan'? In the printed media itself 

there were and still are various spellings used for the Kadazandusun community. 

From as early as 1929, Rutter (1929)10 wrote, " The Dusun usually describes himself 

generically as a tulun tindal (landsman) or, on the West Coast, particularly at Papar, 

as a Kadazan". An article giving a general introduction to the Kadazandusun 

community stated, "The largest single ethnic group in the State of Sabah are the 

Kadazans or Dusuns, as some still prefer to call themselves ll
". Lasimbang and Miller 

(1990) used the term 'KadazaniDusun' and more recently, Reid (1997) used 

'Kadazandusun' in which he explained was "... a studied attempt to avoid taking 

sides"(p.125). According to Reid (1997), up until the 1960 Census, the 

Kadazandusuns were listed as 'Dusun' and then as 'Kadazan' in the 1970 Census. In 

the 1980 Census, those who were not Chinese or Indians were listed as simply 

"Pribumi". The very mention of 'taking sides' already indicates the gravity of the 

nomenclature that has clearly escalated to basically choosing an either 'Dusun' or 

'Kadazan' labels with different perceptions following each. For those who follow the 

socio-political history of Sabah, it is undeniable that the issue of nomenclature plays a 

significant role in the Kadazandusun community. The issue of names and labels has 

been most 'hotly debated' in the political arena and "That the issue became highly 

3 




politicized is disputed by none"(Lasimbang and Miller, 1990: 131). Lasimbang and 

Mi lIer (1990: 131) gave a description of the escalated situation concerning the debate 

between 'Dusun' or 'Kadazan' labels: 

"A Murut within the Keningau delegation was said to be "very glad that the 

President had the day before said that he considered Muruts to be Kadazans". 

The paper reported that the delegates indicated they would do "everything 

possible to explain and they know that the people would accept the name 

which the people themselves have chosen for themselves." Yet there had 

earlier been some reservations expressed. The North Borneo News two days 

before had quoted a representative from Papar as saying "that he has never 

known any Kadazans to refer to themselves as 'Dusuns' when talking to their 

own people. They are invariably Kadazans no matter which part of the country 

they came from" ("Kadazan" It Is After Three Hours Debate, August 7, 

1961: 1). But a representative from Ranau said "that many of his people still 

thought of themselves as Dusuns and would want the question of name cleared 

before they would be happy to adopt the name Kadazan. He said Ranau had a 

larger population and it was difficult for the few members of the Ranau 

delegation to speak for all the thousands of people who still think of 

themselves as Dusuns." Still the motion was "unanimously applauded, and 

carried by acclamation" (,Muruts are Kadazans' ... August 9, 1961: I )." 

KCA, I 

On 13,: 

of the I< 

The label 'Dusun' went as far back as the nineteenth century sources on which Appell the Kad 

(1968) stated the term has been applied to many of the aboriginal peoples of Sabah IS cone. 

and parts of Kalimantan and West Malaysia who have little in common linguistically based 0 

and culturally 12. In comparison, the origin of the label 'Kadazan' is not known with tribal g 

certainty (Lasimbang and Miller,1990:122) and is still debated (Reid,1997:126). (UNKC 

According to Reid (1997: 126-127): label 'K 

"Many believe it is derived from the word for "towns" kakaadazan - and 

therefore designates the semi-urbanized coastal people as opposed to the liwan 

- upcountry people of the area between Ranau and Tambunan. Others think 

commu 

and rad 

" 
4 



klldazan, or its interior equivalent /wdayall, is simply a regional name long 

uscd for the people of Kota, Penampang and Papar arcas of the West Coast, or 

that it means people of the land as opposed t" sea-farers, Donald Stephens and 

his supporters, however, pre,. rred to interpret it as a tenn meaning "our 

pcop Ie", once accepted by all KDs but since "forgotten" because 0 f the 

prcssure from British officials not wanting to sc~ the KDs proud and united. 

At the opposite extreme the anti-Kadazan activists of USDA latcr argued that 

it was not an indigenous word at all but derived from Malay kcdai meaning 

shop or town, whence kedaiall (people of the town) or In coastal dialect, 

kw/azall. ... Peter Mojuntin correctly reflected his own 1950s-educated 

generation in writing that "nearly all educated or striving to be educated 

Kadazans have come to regard the word 'Dusun' as dcrogatory when referred 

to them during the colonial days". Their use of Kadazan, he thought, was their 

dcmand to be treated with as much respect as all the other races in Sabah .... 

they could never dispell completely the associations of the tenn with urban 

sophistication. " 

KCA, USDA, KDCA and 'Kadazandusun' 

On 13 January 1989, in his keynote address 13 at a symposium on the standardisation 

of the Kadazan dialects held in Kundasang, Datuk Joseph P. Kitingan as President of 

the Kadazan Cultural Association (KCA) stressed that" ... as far as our ethnic identity 

is conccrncd, we have already resolved what we should call ourselves". This was 

based on the unanimously-endorsed label 'Kadazan' by representatives of the various 

tribal groups at the first Congress of the United National Kadazan Organization 

(UNKO) on 6 August 1961. Since the 1961 UNKO congress and rcsolution to use the 

label 'Kadazan' there still exists" ... continuous disagreement among the various ethnic 

communities. It is indeed unfortunate that dcspite being widely used in newspapers 

and radio broadcasts and in liturgical sen'ices the standardized usage of the "Tangara" 

5 



• 

maintair

dialect did not gain widespread acceptance in some communities who regard these 

Festival
efforts with skepticism and, at times, blind resentment. 'rhe negative attitude towards 

assertinl
the Tangara dialect is further aggravated by certain quarters who wish to exploit the 

resignee
paroch i al scntiments of our people for political reasons. 14

" 

election 

'Kadaza
Reid (1997: 133) reported that the 1961 U:.JKO congress had given rise to staunch 

the chal
ad\ocatcs or the label 'Dusun' and the dissatisfaction gave rise to the Dusun Lotud 

1989. Ir
Association Il1 1960 and the United Sabah Dusun Association (USDA) in 1967, By 

peoples
the 1980s the people of Tuaran and Tambunan began calling for their own 'Dusun' 

Dusunslanguage and were no longer tolerant of the printed media's usage of the consonant h, 

prefer."
I', and - which now most linguists concede that " ... the Penampang-Papar dialect 

another
which the Catholic missionary developed as a written language was at one end of the 

labels e 
dialectical rangc that makes up KD rather than central to it"(Reid:133). The tension 

racc. an
between the two cultural bodies, KCA and USDA, further mounted when in 1985 the 

Constitl
Parti I:krsatu Sabah led by Joseph Pairin Kitingan (also President of the KCA) came 

overall
into power and became the Sabah state government. The event " ... seemed to 

groups.
stimulate fears in the interior that the urban literati of the coast had hijacked 

IS any (
"Kadazan" identity for their own purposes although the President of USDA, Mark 

customKoding, was the then Deputy Chief Minister. In late 1986 the press began to publicize 

documc
allegations of resentment by "Dusuns" that they were still the butt of jokes by urban 

represe"Kadazans l 
." The announcement by the then Federal Education Minister, Anwar 

label te Ibrahim, to include 'Kadazan' in the national school syllabus gave rise to a determined 

upon bdemand by USDA to retain the label 'Dusun' and a declaration demanding" ... the full 

held, n 
measure of respect and recognition due to us, and we will not accept any form of 

with th pressure to change our ethnic name."(Reid:133). The USDA's resolute action in 

6 



maintaining the label ' Dusun' was further proven when they held a separate Harvest 

Festival 1(, celebration in 1989 and in so doing threatened Kadazan nationalism by 

asserting two instead of one Kadazandusun community (Reid: 134). Mark Koding 

resigned from his post and formed another political party but lost in the 1990 State 

election. Prior to the State election, the KCA noted the unpopularity of the label 

'Kadazan' as a unifying name for the Kadazandusun community and hence announced 

the change of its name to that of Kadazan Dusun Cultural Association (KDCA) in 

1989. In responding to statement that the name change implies acceptance of the "two 

peoples" idea, Pairin stated "We want to drive home the point that the Kadazans and 

Dusuns are one and the same people, no matter which ethnic name they 

preter."(Reid:135). On 24 January \995, the Kadazandusun commlmity witnessed 

another historical agreement between USDA and KDCA in which the ethnic names or 

labels of 'Kadazan' and 'Dusun' are officially known as the 'Kadazandusun' ethnic 

race, and the language as the 'Kadazandusun' language. In Article (6)(1) of the KDCA 

Constitution & Rules the definition of 'Kadazandusun' refers to " ... the generic and 

overall ethnic label to encompass and cover the following dialectical and tribal 

groups ... (followed by 40 tribal group names) ... and of a person whose mother tongue 

is any of the above dialect and who habitually practices and expresses the traditions, 

custom and other cultural manifestations of the same. 17 The official change was 

documented after KDCA organised a conference in Kota Kinabalu with 

representatives from the other ethnic groups to specifically settle the issue of which 

label to use. After much debate and discussion the term 'Kadazandusun' was agreed 

upon by everyone. According to Benedict Topinlx, even before the conference was 

held, the KDCA branches of each district in Sabah was instructed to have a meeting 

with their own members and bring their solution to the conference in Kota Kinabalu. 

7 




...' 

T opin also mentioned that KDCA noted the value and importance of the ethnic label 

to the other ethnic groups in Sabah which was why the processes involved to reach S 

ii 
the consensus on the tenn 'Kadazandusun' took a long time in which various opinions 

and solutions were considered. In sum, both ethnic label changes i.e. from 'Dusun' to Another 

'Kadazan' and from 'Kadazan' to 'Kadazandusun' were done in an official and continue 

documented manner involving discussions and debate with everyone directly 

concerned with the change of ethnic label. 

In anoth 

From 'Kadazandusun' to 'KadazandusunMurut' BN's im 

through< 

The ethnic label 'KadazandusunMurut' is still a new phenomenon in Sabah in the in its rq 

sense of it being a recent ethnic label. Speculations are still abounding on its actual Dusul1 r 

definition and meaning due to the lack of official announcement and documentation Kadazal 

of the change. The label first became widespread through the printed media in the on the 

weekly Ground View column of Mr Raymond Boin Tombung l 
') in which the 'Kadaza 

columnist used the spelling 'KadazandusunMurut' and the acronym 'KDM' throughout the ethn 

his columns. Since the onset of the printed media USl11g the label from tl 

'KadazandusunMurut' and the acronym 'KDM', both the new label and its acronym set Kadazal 

the trend in referring to the Kadazandusuns. However, up to this moment there is still of 45 

the usage of the label 'Kadazandusun' in the the printed media. The spelling fal11ilie~ 

convention of the new ethnic label poses a problem and the spellings change from Penam]: 

time 10 time. A recent news article in the Kadazandusun language in its Pangaan Murut I 

Kadazandusun (Kadazandusun Section) reported: make a 

definiti. 
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"Ahahaazan nopo di minaml uhudo' do tuhun mogiglzon do montok tanak 

sikul diho' doid kinotombuhuzan dioho' nga' pinopointutun do poingkuo Iwzo 

iii kalalahano do pogigizon do tuhun Kadazan doid kampung diho' .... 20. /I 

Another news article applies the acronym in its headline, 'Good for KDMs'. and 

continued in the article, 

"... is a recognition by the Federal government to the Kadazandusun and 

Murut communities. 21 
" 

In another headline of a news article, it says" Kadazandusun, Muruts more aware of 

BN's importancen ". The acronym 'KDM' was also used in the headline as well as 

throughout the column, "Dreaming of a KDM Renaissance23". Another news article 

" in its report stated, " ... the Kadazandusun's Harvest Festivaf4
. On 30 May 2000, the 

DUSUll radio morning news used the tenu "tulun Kadazandusun om ,\1unlf" while the 

Kadazan radio morning news used "tinau KadazLlndusun 0111 Aiurut" while reporting 

on the Harvest Festival celebration. It is yet to be confirmed whether the label 

'KadazandusunMurut' refers to the language(s) of the community or communities, to 

thc ethnic race(s), or to both the language(s) and the ethnic race(s). Although coming 

fi'om the Borneo stock group of languages") the Mumt language and the 

Kadazandusun language are linguistically distant even if "...on the basis of relations 

of 45-60 percent of shared cognates (PSC) with other language 

families, ... (Spitzack,J.A, 1984 in Pacific Linguistics: 158). A native speaker of 

Penampang Tangara dialect, for example, will not be able to understand the Timugon 

Murut language or at best will strive to piece together the least that he understood and 

make a meaning from the 10 percent that she understood of ie('. Sincc its inception the 

definition of the new ethnic label 'KadazandusunMurut' has rcmain largcly vague and 
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I r non-governmental organisations which deals with the Kadazandusun community such official 

as the Kadazandusun Language Foundation (KLF), the Koisaan Development various 

Institute (KDI) and the Institute for Indigenous Economic Progress (lNDEP) have not Sabah. 

made any statements concerning the new ethnic labeL cilmic S' 

COml1101 

meant t( 

The Value of an Ethnic Label 

Ethnic ( 

As stated above, it remams unanswered whether the ethnic label still con 

KadazandusunMurut' and its spelling convention went through the same processes of idcnt 

involving the change of ethnic labels 'Kadazan' and 'Kadazandusun' or just by using 

media hype. Lasimbang and Miller (1990: 131) outlines several factors considered comlllU 

important in group designation: language factors, economic factors, and socio ccnturic 

political factors. As long as the ethnic communities considered membership as a smaller 

value, the issue of ethnic labelling remains uppermost. The speaking of a combin 

Kadazandusun language is considered to be a vital part of the identity of a groups; 

Kadazandusun, so much so that there are cartoons in the local dailies ridiculing the contrib 

present Kadazandusuns who are unable to speak the mother tongue. The importance approv: 

of the term bumiputera (son of the soil) to Malaysians have resulted in some Sino value t 

Kadazans not putting the Chinese names of their children on the birth certificate and a s 

because of certain advantages that the bumiputera have, for example government how VE 

scholarships are awarded only to humiputera students27 
. In the Constitution of such et 

Malaysia, the interpretation of the term humiputera does not include the Indians and real or 

Chinese population. There has also been cases in which the Dusuns of Kundasang and focus ( 

Ranau areas who are Muslim in religion preferring to refer to themselves as Malay in Exam~ 

\0 



.,.... 

official documents. The issue of group labelling has also been highly politicised and 

various quarters make statements which tend to attract the many ethnic groups in 

Sabah. In fact. the political history of the Kadazandusun began with" ... sense of 

ethnic slll1ilarity and political unity has continued to motivate the desire to push for a 

comlllon name. But to this point a designation which actually satisfies those who are 

meant to be includcd continues to elude the political leaders. "(p.131). 

Ethnic communities in Sabah for two centuries have survived and maintained, and 

still continuing to maintain. their ethnicity. Ethnicity is considered a value and a form 

of idcntity marker of which each member of that particular ethnic group is proud to 

havec". Since the tirst inhabitants of North Borneo then, and Sabah now, the ethnic 

communities have preserve their identities as who they are. However. within the two 

centuries there were cases - the author shall call them natural phenomena where 

smaller communities want to be identified with a larger prestigious community; a 

combination of size and religious affiliation; increased communication between 

groups; desire for group solidarity; and intermarriages (p. 122, p.130) which 

contributed to the change of labels happening naturally and with the knowledge and 

approval ofthe community concerned. Ethnicity is a sense of ethnic identity2'l, and the 

value that the ethnic community puts upon aspects such as matters of descent, birth, 

and a sense of kinship as methods for inclusion and exclusion from the group shows 

how very much significant it is the identity of being known as coming from such and 

such ethnic group. An ethnic group is "... a collectivity within a larger society having 

real or putative common ancestry, memories of a shared historical past, and a cultural 

focus on one or more symbolic elements defined as the epitome or their peoplehood. 

Examples of such symbolic elements arc: kinship patterns, physical contiguity (as in 

J J 
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localism or sectionalism), religious affiliation, language or dialect forms, tribal 

affiliation, nationality, phenotypical features, or any combination of these. A 

necessary accompaniment is some consciousness of kind among members of the 

group.,,10 The stress on 'consciousness of kind' is again a testimony of the individual's 

know ledge and awareness of 'being, doing and knowing,3l who he is in a multitude of 

identities. The ethnic groups may use any symbolic elements to affiliate themselves 

stronger to their ethnicity and for the Kadazandusun community it is the mother 

tongue. In explaining the relationship between the Spanish language and the Puerto 

Rican identity, Morris (1996) stated, 

"... in addition to being the fundamental tool used by most Puerto Ricans for 

most communication, Spanish also has symbolic importance as 'a thing that 

distinguishes' Puerto Ricans. In this context it serves as a marker of Puerto 

· ·d· .. 32Rlcan I entIty, ... 

Malaysia is a multicultural country and Sabah itself is a state with Sabahans 

representing various cultural groups and speaking various languages and dialects. The 

main ethnic communities in Sabah have their own associations fonned to safeguard, 

protect, and promote this sense of ethnic identity and 'oneness' for example KDCA 

(Kadazandusun), USDA (Dusun), PBBS (Bajau), PMS (Murut), SAMORA (Rungus) 

and PSBB (Bisaya). The very existence of different cultural associations is not purely 

for the purpose of promoting traditional dances of the ethnic community but more 

specifically because each ethnic community wishes to express their ethnic identity 

which De Vos 1.1 defines as consisting the use of any subjective, symbolic or 

emblematic aspects of their cultures so as to differentiate themselves from other 

groups. The mall1 problem faced by census takers in classifying the ethnic 

communities of Borneo is precisely the problem of nomenelature34 since no 
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communities wish to be called different from which they know themselves to be. 

Regis (1989) in Lasimbang and Miller (1990) reports the tendency to use exonyms 

and autonyms or other ethnic references interchangeably depending on circumstances 

at the time. Lasimbang and Miller (1990) stress that " ... despite the problems 

connected with labelling, it will continue to be an important issue as long as group 

membership in a group continues to be considered a value." Group membership is 

detennined by the ethnic community concerned and the Rungus community through 

their association, SAMORA, has expressed their wish to be disassociated from the 

Kadazandusun family tree35 although in the KDCA Constitution and Rules, Rungus is 

one of the ethnic groups included in the label Kadazandusun'. The value of the label 

or name is heavily weighted and is deeply meaningful to the communities concerned 

so much so that the debate between the label 'Kadazan' and 'Dusun' led to the merger 

between the United National Kadazan Organisation (uNKO), led by the lale Kadazan 

leaders Tun Hj Fuad Stephens and Datuk Peter Mojuntin, and Pasok Momogun, led 

by a prominent Dusun leader, the late Datuk GS Sundang to become united Pasok 

Momogun Kadazan Organisation (UPKO) in 1964. 36 years later. during its 51h 

Annual Delegates Conference on 7-8 August. 1999 the change of name of the PaJti 

Demokrasi Sabah (PDS) was changed to United Pasok MOl11ogun Kadazan 

Organisation (UPKO). This has given rise to many speculations in the local dailies 

and one columnist wrote " ... It hopes to revive the spirit of UPKO among the 

Kadazandusuns and fight its nemesis PBS on its llOme turf ".'() The issue of ethnic 

label resurfaces in the political arena of Sabah. Prominent Kadazandusul1 leaders are 

aware or the value and strength of ethnic labels tor the Kadazandusun community. 

The ethnic communities in gcneral arc also consciolls of the label they call themselves 
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and as long as official documents have a section for 'race', the worth of their ethnic 

label still stands. 

Social and Psychological Effects on the Ethnic Identity of the Kadazandusuns 

Hitherto, this paper has tried to explain the chronological history that has led to the 

present etl1mc label 'KadazandusunMurut'. With the description given so far in the 

dISCUSSIOn above the author is of the opinion that the Kadazandusun ethnic identity 

,tillers from changes according to soeio-political situations. The current 

KadaLLmdusun language being taught in schools (Pupils Own Language programme) 

and as an elective language subject to non-Kadazandusun undergraduates at Universiti 

Malaysia Sabah serve as a milestone to the Kadazandusun community. Prior to this 

major achievement, various efforts were made to heighten the Kadazandusun 

community's interest in their mother tongue. The Kadazandusun mother tongue is a 

valuable aspect that the Kadazandusun community regards as a major indicator for the 

identity of a Kadazandusun. This symbolic interactionist approach to ethnicity 

however has led to subtle hints of dissatisfaction and ridicule shown in the local 

dailies' cartoon quips and the silent supposition that the non-f1uent speakers of the 

mother tongue are 110t Kadazandusun enough. With the force of such value on the 

ethnic identity of a Kadazandusun it is surprising that a further confusion is added to 

the already vague picture of the Kadazandusun identity in the fonn of the new label 

'KadazandusunMurut'. Raymond Boin TOl11bung in his column, "Ours is (l historv oj' 

disunity ff37 while describing at length the ethnic labels of 'Kadazan' and 'Dusun' 

involved in the change from UNKO to UPKO and how disunity has long been in the 



Kadazandusun community, failed to explain his use of the acronym 'KDM' throughout 

his column in relation to the disunity ofthe community. There has been no census so 

far made to find out the exact number of bilingual and passively bilingual 

Kadazandusun-Malay and/or other languages speakers amongst the young 

Kadazandusun population. This group of Kadazandusuns, not mentioning those who 

have one parent from the Kadazandusun ethnic race and another parent from other 

ethnic race, comprise young professional Kadazandusun whose range of mastery of 

the mother tongue may run from highly fluent to passively bilingual38
• With the 

national education syllabus requiring national language fluency for the primary school 

and secondary school years of a student, it is not surprising that if one goes to a 

Kadazandusun household in a kampuni9 the young children speak and are spoken to 

in the Malay language. A family in that kampung, however, has made a conscious 

effort by having weekly night classes teaching the Dusun language to the young 

children. For other passively bilingual adult Kadazandusuns, although living in a 

Kadazandusun kampung area, the conversations with elderly Kadazandusuns for 

example grandmothers and grandfathers consist of the elderly speaking in 

Kadazandusun and the adult answering in Malalo. This situation is common to adults 

who were not living in the kampung during their childhood years and only came to 

live there in their late teens. The language situation is still in the mend for the 

Kadazandusun community, and statements and suppositions that not knowing how to 

speak the language makes one unqualified to be called a Kadazandusun, speaking in a 

mixed language which has no name41 
, "That the so-called educated prefer to speak in 

other languages ... rather than the K.tdazandusun language42
", and various other calls 

(some less extreme than the ones just mentioned) made by language activists and 

~ Kadazandusun leaders to preserve and promote the Kadazandusun language in order 
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cuito retain the ethnic identity of the Kadazandusun community are unconsciously 
kn( 

putting undue and unnecessary psychological pressure on the young and adult who 
rna 

know themselves to be and defined themselves as Kadazandusun. As Tangau (1993) 

puts it: 

The appal 
"...when we preserve our language, costume, music and songs, food and 

shows tha beverages, adat and native laws, traditions during birth, marriages, and death, 


we are actually upholding an identity for ourselves. No human being exists 
 inclusion 

without a name. Without a name we will not be able to identify, describe or 
put upon 

introduce him to other memhers of the community ....A community or society 

their beilwithout an identity is likely to be the subject of ridicule...that particular 


community is likely to have no sense of dignity and self respect." 
 Kadazand 

Kadazand 

KadazancThe importance of knowing one's language, culture and tradition is stated in such a 

explanati lmanner that if one does not know one runs the risks of having no identity, no name 

popularisand theretore 'no sense of dignity and self respect'. Such is the social weight that the 

andgroup membership requires members to uphold in the return of bearing its name. The unar 

strain to author is of full and undivided support for the teaching and learning, and the 

labels, w preservation of the Kadazandusun mother tongue, but the social and psychological 

the Kada pressure on the young and adult Kadazandusuns borders on the 'either-or' 

Kadazanconsequence: either be able to speak the mother tongue or do not call yourself a 

matter 0Kadazandusun, because it is only a shame. This approach taken by some language 

linguistiactivists with regard to the Kadazandusun language bears resemblance to the 

be used symholic interactionist theory that believes, 

specific;"... that language is the most crucial element in identity formation. They hold 


that language is important for the development of self, and that a person 
 More si 

cannot know a language without knowing the associated attitudes and values 
convent 

of its speakers .... That those who have internalised another linguistic system, 


to the point of using it quite well for communicative purposes, may become 
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cultural hybrids on the verge of two different patterns of group life, not 

knowing to which of them they belong. Such people are described as 

marginal.43
" 

The apparent import placed on the link. between ethnic identity and the language 

shows that the community's value system views the language as being an aspect of 

inclusion into group membership. It is unmistakable that there is great significance 

put upon the young and adult Kadazandusuns on the necessity and 'qualification' of 

their being a Kadazandusun. It is a question, therefore, that the while the 

Kadazandusun linguistic situation is still in the mend and the young and adult 

Kadazandusuns ethnic identity are being questioned on their 'qualification' of being a 

Kadazandusun, the new ethnic label 'KadazandusunMumt' appears without direct 

explanation and definition. Speculations abound on whether the label was coined and 

popularised for other objectives. What this paper is concerned with is that the sudden 

and unannounced appearance of the label 'KadazandusunMumt' is adding another 

strain to the already blurred and chequered history of the Kadazandusun in terms of 

labels, which brings further social and psychological effects on the ethnic identity of 

the Kadazandusun. It is however unknown whether the organisations representing the 

Kadazandusun language and culture are doing anything concrete on addressing the 

matter of the new ethnic label. The Kadazandusun Language Foundation (KLF) as a 

linguistic organisation has so far remained silent since the new ethnic label began to 

be used. To bring back the focal question involved in this discussion is what, 

specifically, does the label refer to? Is it the Janguage(s)? Is it the community (-ies)? 

More significantly is the question: how was the label formed with the present spelling 

convention? 
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